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substance, the Spirit1, who as Word issues the fiat (of creation), as Reason gives order to the universe, and as Power carries his work on to a complete perfection2, We have learnt that he was brought out from God, and generated by prolation, and was therefore called Son of God and God, from the unity of the substance. For God is Spirit, and when a ray is sent forth from the sun, it is a portion from the whole, but the sun will be in the ray, because the ray is the sun's ray, not separated from it in substance, but extended. Thus comes Spirit from Spirit, and God from God, like a light lit from a light.'
We see throughout that Tertullian (160-240) wishes to express what St. Clement and Origen had expressed before him. But not having the Greek tools to work with, his verbal picture often becomes blurred. The introduction of Spiritus, which may mean the divine nature, but is not sufficiently distinguished from pneuma, logos, the divine Word, and from the spiritus .sanctus, the Holy Ghost, confuses the mind of the readers, particularly if they were Greek philosophers, accustomed to the delicately edged Greek terminology.
Bionysins the Areopagite.
It would no doubt be extremely interesting to follow the tradition of these Alexandrian doctrines, as they were handed down both in the West and in the East, and to mark the changes which they experienced in the minds of the leading theological authorities in both Churches. But this is a work far beyond my strength. All that I feel still called upon to do is
1 Kaye explains that spirit has here the meaning of Divine nature; but, if so, the expression is very imperfect. a TertulUani Apologeticus adversus Gentes, ed. Bindley, p. 74, note.